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B E H I N D  T H E
Meaning

Minhag
CHAS V’SHALOM

Someone recently approached me and 
asked what is saying וְְשָָׁלוֹם ) חַַס  chas v’sha�c
lom) supposed to accomplish and where is 
the source for this?

The most probable answer is that it 
seems likely that it serves as a prayer that 
bad things do not occur.

Rabbi Eliyahu Bachur (1469 -1549) in 
his Sefer Hatishby writes that every Bibli-
cal instance of חלילה is translated in Targum 
as חס .  In response to Yosef’s steward’s ac�.
cusation that they stole the goblet, Yosef’s 
brothers say: --וַַיֹּאּמְְרוּ אֵֵלָָיו

ֹדֹנִיִ, כַּּדְּּבָָרִִים הָָאֵֵלֶּּה; חָָלִִילָָה, לַַעֲֲבָָדֶֶיךָ, מֵֵעֲֲשׂוֹת,  לָָמָּּה יְדְַַבֵּּר אֲֲ
בָָר הַַזֶּהּ ּדָּּ כַּ

Note that the use of this term is not uni-
versal among Jews / Hebrew speakers. For 
example, a very common term among Jews 
from the Sephardic diaspora, for the same 
purposes, is Bar Minan (בר מינן)

One of the first times we have this used 
is a famous Gemara in Maseches Shabbos 
Daf 138B.

שתשתכח ושלום  חס  מואר  יאחוי  בר  שועמן  רבי   תניא 
תורה מישראל, מאנשׁר כי לא תשכח מזרוע

(The same exact wording is also used by 
Rabbi Shimon bar Yochai in Maseches Bava 
Metzia Daf 85B) 

WALK THE TALK
As we enter ספר ויקרא and the operation of the משכן one 

significant question remains at the conclusion of ספר שומת: 
Did משה רביונ contribute materially toward the משכן? 

The דמרש quotes a פסוק in משלי:
ֽעַַת  ר שִִׂפְְתֵֵי־�דָֽ �קָ֗֗ ֥י �יְְ֝ ֑ים כְְוּ�לִ֥ הָָב וְְרָָב־פְְּנִיִ�נִ֑ שׁ֣ �זָָ֭ �יֵ֣ - “There are gold and pre�-

cious jewels; most valuable is wise expression”. The Mid-
rash elaborates: There are gold, referring to the donations 
of the masses, and precious jewels, referencing the final 
donation provided by the נשיאים; most valuable though is 
the wise expression provided by רביונ דמרש The .משה   con� 
cludes and this is hinted to by the opening א אֶֶל־ ֖ וַַיִּקְְִ�רָ֖ פסוק: 
ר ֹ�מֹֽא ד לֵֵ ֖ הֶֶֹ�אֹ֥ל �עֵ֖וֹמ  יו מֵֵ ר ה’ אֵֵ�לָ֔֔ ֤ ה וַַיְדְַַ�בֵּ֤ ֑ �שֶֹׁ֑מֹ .

The שמשון  that ,דמרש elucidates, based on a second זרע 
משה רביונ  was despondent, presuming he had not contrib� 
uted physically toward the construction project. The open-
ing  פסוק of the פרשה was ה’’s reassurance that משה provided 
the ultimate gift. 

Which detail indicates the value of רביונ  ?s speech’משה 
The word למאר! Many times in מוחש the word למאר  is precur� 
sor that the upcoming information should be shared with 
others for their benefit. זרע שמשון elaborates that during the 
construction  משה רביונ spent his time coaching the חכמי לב, 
those with an inherent desire to master the craftsman-
ship necessary to build the vessels, and the artisanship to 
design the clothing and curtains. He would share all the 
details necessary to ensure the building and design were 
“code compliant” in every aspect. This concept is further 
hinted to in פרשת פקדוי  each time the Torah reiterates “כאשר 
 Whatever details .משה“  commanded ’ה as“ - ”צוה ה’ את משה
were revealed to him, משה  shared, communicated and mo� 
tivated the work.

TORAH PERSPECTIVES
RABBI YEHUDA ABRAMS

ZEMANIM 
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RABBI YOSEF CHAIM PINKUS

DAYENU?
The highlight of Seder Night is Dayenu. Its fast-

paced melody is a family favorite. But far more 
importantly, it serves as the thematic capstone on 
the evening, crystallizing our feelings of gratitude 
that have been developing throughout the night 
into a step-by-step recognition of all that Hashem 
has done for us.

And yet, when assessing the individual stanzas, 
it looks rather perplexing. Take perhaps the most 
famous oddity. Had Hashem taken us to Sinai, 
but not given us the Torah, would that have been 
enough?

Rav Yaakov Ettlinger, in Minchas Ani, offers that 
the split in Dayenu parallels two different actions 
that occurred at Sinai.

The pasuk in Shemos (24:7) quotes the Jewish 
people saying “Na’aseh v’Nishma — We will do 
and we will listen.” The Gemara in Shabbos 88 
records the famous Midrash that the moment Klal 
Yisrael uttered that phrase, angels placed two 
crowns on the head of each member of the Jewish 
people. This would seem to be when the elevation 
from a people to a people under God occurred.

That same Gemara records a drasha from Re-
ish Lakish. Why does the pasuk in Bereishis say 
yom ha-shishi with an extra heh, when the other 
days lack it? He answers that the “heh” references 
a different sixth day because Hashem established 
a condition for creation: if Bnei Yisrael accepts the 
Torah on the sixth of Sivan, the world survives; if 
not, it collapses back into chaos.

The Gemara argues whether the sixth was the 
day that the Torah was given. We rule like R’ Yosi 
that the Torah was given on the seventh. Rashi 
explains that Na’aseh v’Nishma took place on the 
sixth, before the giving of the Torah on the sev-
enth. This means that the condition of ha-shishi 
was fulfilled by Klal Yisrael’s commitment alone, 
before a word of Torah was given!

The Aruch Laner goes further, showing from this 
drasha that a deep connection exists between the 
two-step structure of Sinai and creation. Just as 

the world was created on the sixth day but only 
fully consecrated on the seventh with Shabbos, 
so too at Sinai, the relationship between the Jews 
and Hashem was established on the sixth of Siv-
an with Na’aseh v’Nishma, and the Torah 
followed, confirming it, on the seventh.

This is the pshat in Dayenu. When it splits the 
Sinai saga into two halves, one of simply show-
ing up, and one of getting the Torah, the first half 
is Na’aseh v’Nishma which was its own tremen-
dously valuable moment, confirming the world’s 
creation, and building Klal Yisrael’s relationship to 
Hashem. That is worth celebrating.

But, what is it about the phrase “We will do and 
we will listen” that is so singular?

The Akeidas Yitzchak explains that the word 
nishma here is not simply a phrase of mere lis-
tening. He points to Migdal Bavel, where the 
word vayishme’u— normally translated as “they 
heard” means that “they understood” one anoth-
er’s speech. Here too, the meaning of the word 
nishma means “we will understand.” The phrase 
more accurately should be rendered, “We will do, 
and we will then understand.”

The Jewish people were unearthing and com-
mitting themselves to a deep philosophical truth. 
Understanding often comes after action and the 
experience gained via that immersion. This cuts 
to the core of the Torah, as the pasuk says “the 
chukim you will do, and the mishpatim you will 
guard.” The mishpatim are straightforward and 
understandable, and therefore we guard them. 
The chukim, by contrast, we simply do, and per-
haps understanding will come later. One cannot 
live Jewishly by simply doing mishpatim. We need 
chukim as well, and therefore we must embody 
Na’aseh v’Nishma.

This capstone to the Seder rings appropriate, 
because much of the Seder involves physical 
action. When we say Kiddush at the beginning, 
we concretize the sanctity of the evening, laying 
down a marker of divinity, setting the tone. When 
we eat the maror, we imbibe the slavery; when 

continued on page 3 >>>



>>> continued from front 

Torah Perspectives
PARSHA PIX SOURCE

פרק ג פסוק ט רש״י ד״ה ״חלבו״

Based upon the the שמשון  ,זרע 
the דמרש and correlated פסוקים, 
there a significant message as 
we head towards פסח and the 
season of renewal: Sometimes 
those who encourage a new 
project, host an inaugural event, 
or simply share a kind word with 
a stranger are recognized on the 
“True Value Scale” as the su-
preme contributor. 

we eat the matzah, we 
imbibe the freedom. We 
bring it to life. When we 
discuss and read about 
the Exodus from Egypt, 
our goal is to fulfill the ob-
ligation of liros et atzmo 
— to see ourselves as 
if we had gone through 
there. By actualizing it, 
doing it, it comes to life 
and allows us to under-
stand it.

As Jews, we frequent-
ly adopt practices before 
we have fully come to an 
understanding of them. 
How many Seder nights 
did you experience be-
fore you came to an un-
derstanding of the beauty 
and depth of the evening? 
How many mitzvah did 
we do by rote for years 
before understanding the 
beauty lying beneath the 
surface? Whether that 
was you as a child, or 
you as a person engag-
ing in their baal teshuva 
journey, the experience is 
near universal. The action 
comes prior to the under-
standing. Naaseh ven-
ishma. This is the theme 
of the night. This is what 
Dayenu is recognizing.   



How does this scene

connect to the Parsha?

RABBI ELI PERLMAN

SEE PAGE 2 FOR THE ANSWER
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PARSHAS 

BAMIDBAR

T H R O U G H  T H E  D E S S E RT  W I T H  T H E  L- R D

We ended off last week’s leining with a strong chazak chazak 

and are now entering a new sefer, Bamidbar, which  makes the 

parashah a gateway into this segment of the Chumash. 

What is the theme of sefer Bamidbar and what are we to see 

within it?
The Ramban in his introduction to the sefer tells us that Bamidbar 

is not mainly a book of laws because its mitzvos are not the main 

aspect of it. Rather, it’s about all the things that Hashem did for us 

while we journeyed through the desert. Let’s look deeper into this.

The Torah at the end of Shemos tells us how to build the 

Mishkan, in Vayikra we are told how to use the Mishkan, and now 

in Bamidbar we are being shown how to live with the Mishkan. 

The Mishkan was the place where Hashem rested His presence 

amongst us.

At the beginning of the parashah there is a counting. Rashi 

points out that we are counted all the time by Hashem for He is 

showing us how precious we are to Him. This new counting was 

after the putting together of the Mishkan. In a certain sense, our 

being counted is an introduction to our living with Hashra’os 

haShechinah, living with G-d.

The parasha follows this theme and continues with the banners 

of each tribe and the formation of their encampments around the 

Mishkan. Then it discusses the Levites as our agents to the Mishkan.

The whole sefer is how we lived with Hashem through 

tribulations, trials, and triumph.  As the Hemek Davar says in his 

introduction to Bamidbar, “This sefer is about living with Hashem.”

Yet, how does one live with Hashem?

One possible idea may be hidden within the first words of the 

sidrah. “Hashem spoke to Moshe in MIDBAR Sinai saying…”

The Baal Haturim connects these words to the end of last week’s 

parashah that ends with “these are the mitzvos.” He explains the 

correlation with the powerful words of the Medrash Rabbah that 

tells us that to acquire Torah wisdom one must make himself like a 

midbar hefker, a barren desert.
continued on page 2 >>>
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TORAH PERSPECTIVES

ZEMANIM 
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RABBI RAPHAEL TESSLER

continued on page 2 >>>

RABBI SHMUEL BECHER

T H E  O H R  S O M AYAC H

R’ Meir Simcha (HaKohen), better known as 

the Ohr Somayach, was born in Baltrimantz, 

Lithuania, in 1843 (5603) to R’ Shimshon 

Klonimus, a well-off business man. His parents 

had helped the Maharam (R’ Meir of Tiktin), 

who gave them a blessing to have a child who 

would illuminate the world with his Torah. 

The Rav of Balmitrantz also blessed them to 

have a child who would gladden his parents. 

This led R’ Shimshon Klonimus and his wife 

to name their son Meir Simcha. The Cantonist 

Decree was in effect when he was a child, 

but somehow R’ Meir Simcha was able to 

evade the draft, and began his journey of total 

devotion to the Torah.

In 1860 he married and settled in Bialystok, 

Poland. His wife opened a business so R’ 

Meir Simcha would be able to devote himself 

entirely to learning. Her amazing dedication 

allowed him to continue studying for 27 years. 

He became well known for his brilliance as 

well as his complete love of Torah. During that 

time, R’ Meir Simcha was considered for the 

position of Rav of Bialystok. However, his vocal 

opposition to Chovevei Zion, a secular Zionist 

organization, led some of the more influential 

members of the community to prevent his 

appointment. 

Then, in 1887, R’ Meir Simcha became the 

Rav of Dvinsk, a position he would hold for 

the next 40 years. Later, he was joined by the 
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PARSHAS 
TZAV

T H E  S E C R E T  WO R L DThe uniqueness of the third of the four parshiyos, פרשת 

 lies in its mystery. Though the Medrash says that Moshe ,פרה

Rabbeinu understood the reasoning behind this mitzvah, 

to everyone else (even Shlomo HaMelech!) it remains 

an enigma. R’ Yochanan ben Zakai was approached by a 

non-Jew with the challenge that the mitzvah of פרה אדומה 

looks like witchcraft. Although he “pushed him away with 

a reed,” R’ Yochanan ben Zakai explained to his talmidim 

that Hashem tells us “גזרתי גזרה  חקקתי   This is the“) ”חקה 

law I have inscribed, this is the decree that I decreed”). 

The mitzvah of אדומה  is not one that is given to be פרה 

understood, only fulfilled. Yet it is also this very mystique 

that reveals the profundity of the Torah as a whole. 

The Sfas Emes, in describing the idea of a חוק (most often 

understood as an inexplicable law), contrasts the Torah’s 

approach to living with the instinctual approach of Man. 

Naturally, the decisions one makes are guided by the desire 

for the result of that decision. Any action’s merit is judged by 

its intended outcome. It’s for this reason that many people 

experience burnout. When they begin their course of action, 

it gives them satisfaction. But after acclimating to that level 

of accomplishment, it no longer provides the result they are 

striving for, causing a lack of motivation to continue. 

In sharp contrast, the Torah requires that one follow the 

mitzvos without any understanding of the goal. The entirety 

of Torah is referred to as a חוק as well, for it is not simply a 

self-help guide, but the system of the spiritual world. The 

mitzvos are more than just commandments, they are the 

very laws of nature. For one to exist on a spiritual plane, 

one must follow the Torah’s laws. Understood this way, 

a חוק is not an inexplicable law but an inescapable one. 

Were it not for the miracle of free will, the mitzvos would 

be as immutable as the law of gravity. When one shoulders 

RABBI SHMUEL BECHER

continued on page 2 >>>
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RABBI HILLEL MULLER

B E H I N D  T H E

Meaning
Minhag

G E Z U N T E I TWhere does the minhag of saying Gezunteit 
or Bless you after someone sneezes come 
from?

The  Midrash (Pirkei D’R’ Eliezer Ch. 52 
brought down by R’ Akiva Eiger in Gilyon 
Hashas in Maseches Berachos Daf 53a) tells 
us that originally, sneezing was actually quite 
dangerous — it boded imminent death:

“From the day that heaven and earth were 
created, no one was ever sick; if one was 
on the road or in the marketplace, he would 
sneeze, and his soul would leave by way of his 
nostrils. (When Gd infused the soul into Man, 
He ‘blew it’ into Adam’s nostrils. Thus, when 
it came time for the soul to be returned to its 
Maker, it would leave through the same portal 
it arrived.) Until our forefather  Jacob  prayed 
to  Gd  about this, saying: ‘Master of all 
worlds! Don’t take my soul from me before I 
have the opportunity to give instructions to 
my children and my household.’ Gd agreed 
with him, as the verse says: ‘After these 
events, Joseph was told, “Behold, your father 
is ill.”’ All the peoples of the world heard of 
this and were amazed since nothing like this 
had happened since heaven and earth were 
created.”

Accordingly, the  Midrash  concludes, we 
wish life to someone who sneezes since it 
used to represent the opposite.
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