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LEAD WITH SPIRIT

In a most transitional stage in the goings on of Klal Yisroel,
Hashem nominates Yehoshua bin Nun as the next leader to fol-
low Moshe Rabbeinu. The question arises: Yehoshua, great as
he was, was not the greatest man of the generation besides
Moshe. In fact, the Ramban points out that the spies were listed
in order of stature. If so, Yehoshua, who was only listed as the
fifth spy, was certainly not the greatest! Calev ben Yefuneh, as
well as others, was listed before him! Why then, was Yehoshua
chosen to be the next leader after Moshe?

The Pasuk (Bamidbar 27-18), after naming the nominee, im-
mediately follows with a one-line description of him, “Ish Asher
Ruach Bo” — “A man that has spirit in him”. Presumably, this
line is the answer to our question, and despite its ambiguity it
speaks volumes about Yehoshua’s credentials. Somehow this
“ruach” embodied by Yehoshua entitled him to this prestigious
position.

Rashi explains that the “ruach” that the Torah is referring to
here is the ability to match the persona and nature of each in-
dividual. Yehoshua had the understanding and compassion to
deal with each person he encountered on their own level, and

in a way that would help them grow in their personal Avodas
Hashem. Indeed, we find that Moshe Rabbeinu’s chief concern
was this very midah of being able to deal with each person’s
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1 or 121 — Finishing the Sentence

You may have noticed that in Hebrew writ-
ing there are two common ways of ending a
quotation: sometimes we write ‘1, and other
times “21. While they may seem interchange-
able, there is actually an interesting distinc-
tion between them.

“3 is short for 73, meaning “and he fin-
ishes,” and is generally used when quoting
a Passuk. ‘11 is short for 77127, meaning “and
all of it,” and is typically used when quoting
other material.

A beautiful explanation is said over in the
name of the Lubavitcher Rebbe, Rabbi Men-
achem Mendel Schneerson. There is a hala-
chic principle that any Passuk that Moshe
Rabbeinu did not divide, we ourselves may
not divide. (Maseches Megillah 22a) A Pas-
suk possesses a wholeness and complete-
ness that should remain intact.

Therefore, when we abbreviate a Passuk,
we do not write “91 — “and all the rest.” In-
stead, we write “2 — “and he finishes” — as
if to say: although we are not writing the re-
maining words, the Passuk itself continues
on to its proper completion.

Sometimes a few small letters are not merely
shorthand; they contain an entire lesson. a
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individual needs. He beseeched Hashem, “Yifkod Hashem Elokei
HaRuchos... Ish Al Ha'eida...”. Right there Rashi makes the diyuk:
“Elokei HaRuchos” — “The G-d of the spirits, the G-d who recog-
nizes that the spirit of each person is vastly different, appoint a
man who has the brevity of mind and the flexibility of heart to
meet each person’s needs”.

R’ Chaim Shmuelevitz explains with an example from Nach.
Hashem approached the Navi Hoshea and said “Your children
have sinned,” to which the Navi responded, “Ribono Shel Olam,
the whole world is yours, exchange them for another Nation”.
This response was the exact opposite of what Hashem want-
ed. The job of the Navi is to be like a father to the nation, filled
with mercy and compassion, and willing to intercede on its be-
half. This is even alluded to in Hashem’s opening statement,
“Bonecha chotu” — “Your children have sinned”, where Hashem
refers to the Jewish Nation as Hoshea’s children. Hoshea should
have responded, “Hashem, they’re the children of your loved
ones, Avraham, Yitzchok, and Yaakov. Have mercy on them”. His
actual response was quite the opposite; he suggested Hashem
exchange them for another nation. From this exchange Hashem
determined that Hoshea's outlook and understanding of his po-
sition as Navi were so brutally flawed, that it was necessary to
alter Hoshea’s position. He therefore instructed Hoshea to marry
a woman known to be unfaithful and have children with her. Af-
terwards Hashem instructed him to divorce the woman of suchiill
repute. To this, Hoshea responded that | have children from her, |
can’t divorce her. Bringing the lesson home, Hashem said “if you
can’t send away these children whom you can’t even verify are
your own, how can you suggest | send away the children of my
loved ones, exchanging them for another Nation?” That is not
an option when dealing with one’s children. With that, Hoshea
understood his role, to be there for the nation and stand up for
them despite their shortcomings.

Coming back to Yehoshua: “Ish asher ruach bo” - A man that
has spirit in him”, refers to this spirit; the ability to withstand the
pressures, demands, shortcomings, and sometimes attacks, of
the people. Included in this spirit is the next step: withstand-
ing the flack and being able to ascertain what each constituent
needs. Yehoshua embodied both parts of this essential trait and
that is what set him apart. The job of a leader in any area, wheth-
er a communal position or simply being a parent, always includes
this midah. Being able to look past the behaviors of those we're
helping is critical in being able to accomplish the overall goal of

helping them to the next level, which is always the goal. 4
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PARSHAS PINCHAS

That the name Pinchas is spelled
everywhere else in the Torah with- '
out the letter “Yud” (omip), except \

for here (on10); and the reason is

because the letter “Yud”, which has \

the numerical value of 10, alludes

to the 10 miracles performed for Pinchas.
(Zohar)

That Yissachar gave one “Shin” from
his name to his son, Yov, who then
became Yashuv. (Da’as Zekainim
Miba’alei Tosafos). Interestingly, there

is an argument as how to pronounce

Yissachar’s name, either Yissaschar
or Yissachar, and the Beis Ephraim says to
pronounce his name Yissaschar until Parshas
Pinchas, and from Parshas Pinchas and on his
name should be pronounced Yissachar (without
the second “s”).

That the reason

why people wake

up later Shabbos 3
morning is be-

cause when the

verse talks about the

Korban Tamid it says
“Baboker Baboker”, meaning
early in the morning, whereas on Shabbos

it just says, “Uv’'yom HaShabbos”, which

implies being a little later than usual. (Mor-
dechai; also brought in Rema)
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Kashrus agencies set up some very ben-
eficial policies regarding kosher products
in order to enhance the kosher experience
without compromising the proper kashrus
standard. One such policy is the concept
of dairy equipment, or as many people re-
fer to it, “D.E.” Everyone understands that
a product bearing the label D.E. isn't quite
dairy but it isn't quite pareve either. It's
somewhere in between and can use some
clarification.

The first thing one may notice when he encounters
a product with the “D.E.” symbol is that there are no
dairy items listed in the ingredients (this is true even
for the trained eye that can actually decipher all the
obscure chemicals and dyes listed). Ostensibly, then,
the product should be entirely pareve. So, what'’s the
catch? While it's true that the product itself is indeed
free of all dairy, it may have been cooked or baked on
machinery that also processes actual dairy. For this
reason, such items may bear
a warning statement such
as “may contain tree nuts,
gluten, or milk.” Though
this is really printed to free
the manufacturer of liability
regarding basic allergens, it
certainly brings home the
idea that there is cross-con-
tamination. We must there-
fore ascertain the exact
details of such contact and
understand how it affects us
halachically.

A classic example of a D.E.
product is when a potato
chip company makes multi-
ple flavors like original, barbe-
que, mesquite, and cheddar cheese on the same ma-
chinery. Looking at the original chips, there’s nothing
dairy in them, but if they were made after the cheddar
cheese flavor, they would bear the D.E. symbol.

We're already familiar with the halachic concept
of ta’am K'ikkar (the flavor of a food carries the sta-
tus of the food itself). In our potato chip case, we
are dealing with keilim that have milchig ta’am from
the cheddar-flavored chips. Once that flavor got ab-
sorbed into the vessels, it can enter the pareve food
made afterward. There’s obviously no halachic issue
with these chips right now. One can eat them with
cheese, and can certainly eat them plain even though
they have the dairy ta’am. However, adding them to
a nice juicy burger for crunch would be problematic.
This is where their D.E. status comes into play. These
chips are a nosein ta’am bar nosein ta’am (“not bar
not”), meaning they have second-degree flavor from
a dairy food. This complicates their own status going
forward.

KITCHEN
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Not bar not is generally understood as a heter. It's often the de-
ciding factor in allowing a food to be eaten after a halachic mishap.
However, the halachos of not bar not vary based on what the orig-
inal food was. In an extreme case where the first food was actually
not kosher, not bar not would do nothing to permit the food to be
eaten. The concept of not bar not is that when flavor is downgrad-
ed to a second-degree level, it no longer has the strength to create
new issurim. In our potato chip case, the cheddar flavor that entered
the keilim and then subsequently entered the other flavored chips
is downgraded and no longer able to create a problem of bassar
v'chalav. If it somehow got mixed with meat, it's permissible to eat
the mixture, since the cheese flavor is too weak to create problems.
However, in an extreme case where the original food was already
assur, such as shrimp or pork skins, we'd have no heter to eat the
chips made after the forbidden food. This is because no new issur
needs to be made — a simple transfer of the pre-existing issur is
enough to assur the chips being made. This serves as a limit to the
heter of not bar not.

Though to a large extent not bar not is a heter, it also reflects a
stringency. At the end of the day, there's ta’am from the first food
in the second food. Therefore

the poskim in Siman 95 write

that ideally one is forbidden
to cause a not bar not — one
shouldn’t cook pasta in a meat
pot with the knowledge that
he'll use it for dairy. This pro-
hibition is the impetus for the
creation of the D.E. label. Prod-
ucts with the D.E. sign may
very well have been cooked on
the same machinery as actual
dairy, and we therefore need
to refrain from eating them to-
gether with meat.
Since these products aren’t
actually dairy, it's permissi-
ble for one to eat them after
fleishigs. This is presumably true as well for those who refrain from
eating cholov stam. Items labeled D.E. would be fine for them to eat,
since they aren’t actually milchig. However, there’s a catch: cholov
stam may be treated differently depending on who's asking. For
those who refrain from eating cholov stam only as a chumra, but
rely on the heterim me’ikkar hadin, it's fine to eat these products.
On the other hand, those who view cholov stam as regular non-ko-
sher even me'ikkar hadin aren’t allowed to eat these products, even
though there’s no dairy in them at all. This is because the issur is
already present and doesn’t need to be created anew.

Due to the inherent confusion in presenting the masses with
products that don't fall into the standard categories of pareve,
milchig, or fleishig, certain kashrus agencies have stopped using
this symbol. Instead, they label all these products as dairy to avoid
the confusion. An educated consumer reading the ingredients and
wondering if it's actually dairy can easily obtain this information by
simply calling the certifying agency. Understanding this and other
policies in the world of kashrus opens the door to many more prod-
ucts and uses for all consumers. o



the land

The Leviim are counted. They were count-
ed: Gershon, Kehas, Merari

+

+ The lineage of Amram and his descendants
is spelled out

+ The special parsha of inheritance of the
daughters of Tzlafchad

| RABB| MOSHE ROTHSTEIN | + Moshe Rabeinu is commanded to look at
the land from Har Ha’avarim before he dies

THE PARSHA ON oN

There are six qwy nen in this week’s qwd + Moshe Rabeinu pleads for the Jews to have
a good replacement for when he dies, and
Yehoshua is ordained as the next leader.

SUMMARY OF THE PARSHA:

+ Pinchas is given reward for his zealousness in killing Zimri and

Kusbi + The communal Korbanos and accompany-
ing libations are listed: Korban Tamid, Mus-

+ The Jews are commanded to take revenge on the o°1n saf for Shabbos, Mussaf for Rosh Chodesh,
+ Moshe Rabeinu and Elazar HaKohen are commanded to count Mussaf for Pesach, Mussaf for Shavous,
the nation. They were counted: Reuven, Shimon, Gad, Yehudah, Mussaf for Rosh Hashanah (the command-
Yisachar, Zevulun, Menashe, Ephriam, Binyomin, Dan, Asher, ment to hear the Shofar is mentioned),
Naftali Mussaf for Yom Kippur, and Mussaf for

+ The announcement of the lottery of territory when they enter each day of Sukkos and Shemini Atzeres.

. «

CONNECT TO THE PARSHA?

SEE PAGE 2 FOR THE ANSWER



